








PROCEEDING OF 2ND INTERNATIONAL 

































































































PROCEEDING OF 2ND INTERNATIONAL 















MOHD FAIZAL P. RAMELI 
ABDUL QAYUUM ABDUL RAZAK 
MUHAMAD TAUFIK MD SHARIPP 
MOHD ZAID MUSTAFAR 
MOHD KHAIRUL NIZAM MOHD AZIZ 
RAWI NORDIN 
















Academy of Contemporary Islamic Studies (ACIS), 
Universiti Teknologi MARA Cawangan Melaka 





Cetakan Pertama / First Printing, 2017 
Hak Cipta / Copyright Penerbit ACIS, UiTM Cawangan Melaka 
 
 
Hak cipta terpelihara. Tiada bahagian daripada terbitan ini boleh diterbitkan 
semula, disimpan untuk pengeluaran atau ditukarkan ke dalam sebarang bentuk 
atau dengan sebarang alat juga pun, sama ada dengan cara elektronik, gambar 
serta rakaman dan sebagainya tanpa kebenaran bertulis daripada ACIS, UiTM 
Cawangan Melaka terlebih dahulu. 
 
 
All rights reserved. No part of this publication may be reproduced or transmitted 
in any form or by any means, electronic or mechanical, including photocopy, 
recording, or any information storage and retrieval system, without permission in 
writing from ACIS, UiTM Cawangan Melaka. 
 
 
Diterbitkan di Malaysia oleh / Published in Malaysia by 
AKADEMI PENGAJIAN ISLAM KONTEMPORARI (ACIS), 
UNIVERSITI TEKNOLOGI MARA CAWANGAN MELAKA, 
JALAN LENDU, 78000 ALOR GAJAH, 
MELAKA, MALAYSIA 
Tel: +606 558 2303, 2305 
 
 
Atur huruf oleh / Typeset by 
ABDUL QAYUUM ABDUL RAZAK, MUHAMAD TAUFIK MD SHARIPP, 




Reka bentuk kulit oleh 












Foreword              7 
Preface               9 
 
 
HISTORIOGRAPHY AND ISLAMIC THOUGHT 
 
Genre Historiografi Ibn al-Athir 
Norsaeidah Jamaludin, Abdul Qayuum Abdul Razak, Nor Adina Abdul Kadir & 
Mariam Farhana Md Nasir ... 3 
 
Kajian Literatur Istilah ‗Umran Ibn Khaldun 
Abdul Qayuum Abdul Razak & S.Salahudin Suyurno ... 13 
 
Metodologi Penulisan Isu Kenabian menurut Badiuzzzaman Said Nursi dalam 
Kitab Rasail al-Nur 
Muaz Mohd Noor, S.Salahudin Suyurno, Nor Adina Abdul Kadir, Abdul Qayuum 
Abdul Razak & Mohd Khairul Nizam Mohd Aziz ... 21 
 
Metodologi Penulisan Syed Qutb dalam Kitab Fi Zilal al-Quran 
Halipah Hamzah & Noormala Rabu ... 35 
 
Sejarah Pengajian Pondok dan Tokoh Ulama: Kajian di Daerah Besut, 
Terengganu Darul Iman 
Mohd Zainodin Mustaffa, Emie Sylviana Mohd Zahid, Nur Farhana Mohd Daud, 
Mahasin Saja@Mearaj, Mohd Asyadi Redzuan & 
Mohamad Zaki Razaly ... 47 
 
Mekah Pusat Dunia: Hubungan dengan Brunei 
Muhammad Hadi Muhammad Melayong ... 55 
 
Peranan Sufi dalam Penyebaran Islam di Nusantara 
H Sumanta MA & Hajam M.Ag ... 63 
 
Ngaji Kitab bersama Para Kiai Cirebon ‗Memaknai Jihad Islam‘ untuk Meraih 
Sukma Pancasila 
Siti Fatimah M.Hum ... 75 
 
Jender dalam Perspektif Nasaruddin Umar 







Madrasah Menggapai Mutu 
H Maksum MA ... 117 
 
Pendekatan Kajian Orientalis terhadap Islam: Satu Sorotan Awal 
Mohd Farhan Abd Rahman & Muhamad Azrul Azwan ... 125 
 
ZA‘BA, Melayu dan Kolonialisme Inggeris 
Noor Aziera Mohamad Rohana, Nurul Asma Mazlan, Noraini Abd Muaziz & 
Ermy Azziaty Rozali ...137 
 
Budaya Berfikir Kritis Islam sebagai Pendekatan dalam Mengukuhkan Jatidiri 
Masyarakat Melayu Kini 
Norafifah Ab Hamid, Nor Azlina Abd Wahab, Norajila Che Man & 
Siti Nurul Izza Hashim ... 151 
 
Kepentingan Kepercayaan Konsep Ilmu dalam Pembentukan Pandangan Alam  
Mahfuzah Mohammed Zabidi & Rohaya Sulaiman… 167 
 
 
HISTORIOGRAPHY AND ISLAMIC HERITAGE 
 
Penentuan Tarikh Perkahwinan Rasulullah SAW berdasarkan Pengiraan 
Takwim Hijri terkini 
Nur Jannah Ballazi, Hamidah Jalani, Norsaeidah Jamaludin, Sarah Dina Mohd 
Adnan & Nang Naemah Nik Dahalan ... 180 
 
Konsep Kepimpinan Melayu Islam di Nusantara Menurut Teks Bustan al-Salatin 
Shah Rul Anuar Nordin ... 188 
 
Prasasti Terengganu: Kepentingannya dalam Sejarah Tamadun Islam 
Alam Melayu 
Nor Adina Abdul Kadir, Nang Naemah Nik Dahalan, Norsaeidah Jamaludin, 
Abdul Qayuum Abdul Razak & Khairul Nizam Abdul Aziz ... 199 
 
Kelangsungan Budaya Masyarakat Chetti Melaka Era Globalisasi 
Siti Nurul Izza Hashim, Norafifah Ab Hamid, Rawi Nordin, Nor Rafedah Mohsan 
& Muhammad Faidz Mohd Fadzil ... 209 
 
Sejarah dan Implementasi Dekorasi Cina dalam Pembinaan Masjid Terawal 
di Malaysia 
Nor Adina Abdul Kadir, S.Salahudin Suyurno, Sarah Dina Mohd Adnan, 








ISLAMIC LITERATURE AND ART 
 
Keindahan Konsep Tauhid dalam Rekabentuk Motif-motif Seni Tradisi Melayu 
Shaliza Dasuki, Azahar Harun, Liza Marziana Mohammad Noh, Nur Hasliza 
Abdullah, Nurkhazilah Idris & Fazlina Mohd Radzi ... 239 
 
Identifying A Lotus Motif Transformation on The Melaka Traditional Mosque‘s 
Roof Crown in 1720-1950 
Raziq Abdul Samat, Sharifah Shaari, Dona Lowii Madon, Meor Hasmadi Meor 
Hamzah & Nor Fariza Baharuddin ... 255 
 
Potensi Seni Iluminasi al-Qur‘an Mushaf Malaysia 
Nik Narimah Nik Abdullah, Mohd Hisham Johari, Ayob Wahid, Zahara Ramli, 
Muhamad Fauzi Harun, Anith Liyana Amin Nudin & 
Mohd Amin Mohd Noh… 263 
 
 تًلا رثأاثيدبغا بيكركلاا مسرلا في يملبسلإا بيرعلا ث  
نبضرلا دبع تُسح دومبؿ & ةيفيرشلا ىفطصم ابيكش ... 281 
 
Notes on the Ibadi Religious Architecture: A Comparative Study of the Mosques 
in Mzab, Djerba and Oman 
Naima Benkari ... 301 
 
Contemporary Telekung in Malaysia it's Challenges and Realities 
Norzaleha Zainun, Jamiaah Abdul Holed & Zolina Mohamad ... 317 
 
The Development of Character Category in Jawi Typography-An Implementation 
in Typography Course in UiTM 
Intan Nur Firdaus Muhammad fuad, Sharifah Raudzah S. Mahadi & Ahmad 
Khairul Azizi Ahmad ... 333 
 
Art Photography: Ideation and Influences of Islamic Geometric Patterns 
Azmil Aswad Che Mat, Aidah Alias & Farihan Zahari ... 345 
 
The Reading of Tajwid in Surah Yaasin for Red-Green Colour Vision 
Deficiencies 
Siti Sarah Adam Wan, Azahar Harun, Nur Hasliza Abdulah & 
Shaliza Dasuki ... 357 
 
 
POLITICS AND GOVERNANCE 
 






Mariam Farhana Md Nasir, Sarah Dina Mohd Adnan, Noorfazreen Mohd Aris, 
Hamidah Jalani & Muhammad Taufik Md Sharipp ... 365 
 
Sejarah Institusi Ketenteraan di Malaysia dan Sumbangan kepada 
Kelangsungan Ketamadunan 
Burhanuddin Jalal, Sayuti Ab Ghani, Amnah Saayah & Redwan Yasin ... 380 
 
Perspektif Kitab Quran terhadap Bidang Pengurusan Rekod 
Ahmad Azman Mohamad Ramli, Azmi Ab Rahman, Kasmarini Baharuddin, 
Mohd Naim Mohd Nasfi, Mohd Ridzuan Ibrahim & 
Abd Rashid Abd Rahman ... 397 
 
 
ISLAMIC ECONOMICS AND BUSSINES MANAGEMENT 
 
Etika Pengurusan Sumber Manusia bagi Muslimpreneurs dalam Perniagaan 
Berskala Kecil 
Mohd Faizal P.Rameli, Suhaida Mohd. Amin, Dziauddin Sharif, Norajila Che 
Man & Noorfazreen Mohd Aris ... 413 
 
Paradigma Tauhid dalam Pelaksanaan Tanggungjawab Sosial Korporat (CSR) 
Norajila Che Man, Muhammad Rahimi Osman & Mohd Faizal P.Rameli ... 427 
 
Wasatiyyah sebagai Asas Pembuatan Keputusan Pelabur Muslim 
Noor Hasyimah Sulaiman, Wan Noor Hazlina Wan Jusoh, Che Zuina Ismail, 
Azarudin Awang & Rubiah Abu Bakar ... 445 
 
Penilaian Pakar dalam Model Konseptual Penggunaan Berhierarki Islam 
Basri Abd. Ghani & Ahmad Azrin Adnan ... 453 
 
The Need to Work by Educated Muslim Women in Malaysia 
Suhaida Mohd. Amin & Mohd Faizal P.Rameli ... 461 
 
The Impact of Macroeconomic Variables on FTSE Bursa Malaysia 
Emas Shariah Index  
Siti Nurulhuda Ibrahim, Zuraini Abdul Hamid, Amirudin Mohd Nor, 
Fahmi Abdul Rahim & Noraznira Abd Razak ... 469 
 
Multimodal Analysis on Muslimah Cosmetic Billboards 
Nor Atifah Mohamad, S. Salahudin Suyurno, Sumarni Maulan & 
Nazarul Azali Razali ... 489 
 
Determinants of Electronic Commerce Adoption: Case Study Among Small and 





Nur Atiqah Zainuddin, Maymunah Ismail, Nurul Zamratul Asyikin Ahmad, 
Sharina Sharif, Maz Izuan Mazalan & Mohd Sufian Ab Kadir … 501 
 
Halal vs Non-Halal Cosmetic: Positioning in Malaysian Market 
Azahar Harun, Roszi Naszariah Nasni Naseri, Nur Hazwani, Zolkifly & 
Mastura Ayob ... 513 
 
Total Quality Management and Halal Certification of Food Product in Malaysia 
Rizuwan Abu Karim, Nurazree Mahmud, Helmy Fadlisham Abu Hasan & 
Juan Rizal Sa‘ari ... 519 
 
Pemantauan dan Penguatkuasaan Halal terhadap Produk Makanan Import 
oleh JAKIM 
Mohd Zaid Daud, Mohd Izhar Ariff Mohd Kashim, Nurzahidah Jaafar & 
Sharifah Fadylawaty Syed Abdullah ... 527 
 
 
WAQF DEVELOPMENT IN MALAYSIA 
 
Elemen Kekal Harta Wakaf: Analisis menurut Fuqaha dan Undang-undang 
di Malaysia 
Che Zuina Ismail, Azarudin Awang, Rubiah Abu Bakar, Noor Hasyimah 
Sulaiman & Wan Noor Hazlina Wan Jusoh ... 549 
 
Sejarah Universiti al-Azhar sebagai Model Institusi Pendidikan Wakaf Terulung 
Mohd. Ali Muhamad Don ... 565 
 
Pembangunan Tanah Wakaf Melalui Inovasi Istibdal 
Che Zuina Ismail, Rubiah Abu Bakar, Azarudin Awang, Noor Hasyimah 
Sulaiman & Wan Noor Hazlina Wan Jusoh ... 575 
 
Pembangunan Wakaf Kesihatan: Model Operasi dan Pengurusan Hospital Waqaf 
An-Nur (HWAN) 
Norizah Mohamed @ Daud, Noorfazreen Mohd Aris, Sharipah Amirah Abas & 
Noraini Abd Muaziz ... 587 
 
Urus Tadbir Hartanah Wakaf Melaka: Strategi Penambahbaikan oleh Majlis 
Agama Islam Melaka (MAIM) 
Norajila Che Man, Rawi Nordin, Norafifah Ab Hamid & 
Nor Azlina Abd Wahab ... 601 
 
Aktiviti Pembangunan Saham Wakaf di Johor 
Nurfarhana Mohd Daud, Emie Sylviana Mohd Zahid, Mohd Zainodin Mustaffa,  










CONTEMPORARY ISSUE OF ZAKAT IN MALAYSIA 
 
Penetapan Had Kifayah Zakat Pelajar di UiTM: Satu Keperluan 
Baharuddin Sayin, Azri Bhari, Mohd Afandi Mat Rani & 
Muhammad Nor Aman Jamaluddin ... 625 
 
Profil Asnaf Zakat di Kalangan Pelajar UiTM Melaka Kampus Bandaraya 
Nor Rafedah Mohsan, Dziauddin Sharif, Norafifah Ab Hamid, Siti Nurul Izza, 
Hashim & Rizuwan Abu Karim ... 635 
 
Pengambilan Hukum Uruf dalam Zakat Emas Perhiasan Negeri-negeri di 
Utara Malaysia 
Noraini Saro & Rawi Nordin ... 643 
 
Aktiviti Pembangunan Spiritual Bagi Asnaf Zakat Fakir dan Miskin di Selangor 
Emie Sylviana Mohd Zahid, Mohd Zainodin Mustaffa, Nurfarhana Mohd Daud & 
Mahasin Saja@Mearaj ... 651 
 
 
ISLAMIC PHILANTHROPY AND HOSPITALITY 
  
Crowdfunding: A New Phenomenon of Philantropic Method 
Nurzahidah Jaafar, Siti Noorbiah Md Rejab, Sharifah Fadylawaty Syed Abdullah, 
Mohd Zaid Daud & Mazni Natasha Mohd Nasir ... 675 
 
Corporate Philanthropy as A Corporate Social Responsibility Component: An 
Islamic Perspective 
Wan Noor Hazlina Wan Jusoh, Che Zuina Ismail, Noor Hasyimah Sulaiman & 
Azarudin Awang ... 687 
 
Travel Patterns of People with Physical Disabilities in Attractions Sector of 
Selangor‘s Tourism Industry 
Nurul Fatin Nabila Md Nafiah
, 
Intan Farhana Abd.Karim, 
Nurul Zamratul Asyikin Ahmad, Sharina Shariff, Mohd Sufian Ab Kadir & 
Maz Izuan Mazalan ... 695 
 
 
MANAGEMENT IN ISLAMIC PERSPECTIVE 
 






Nurzahidah Jaafar, Suliah Mohd Aris, Fadhilah Adibah Ismail, Rafeah Saidon & 
Sharifah Fadylawaty Syed Abdullah.... 711 
 
 
An Insight into The Islamic Manufacturing Practices (IMP) 
Sharifah Fadylawaty Syed Abdullah, Mohd Zaid Daud, Nurzahidah Jaapar
 
& 
Thuraya Ahmad ... 723 
 
Shariah Risk Profiling Through Shariah Based Business Modelling: A 
Rectification Plan for Shariah Audit Finding (SNCR-01) for Company XYZ 
Mohd Helmi Ahmad & Najahuddin Lateh ... 737 
 
Qualitative Characteristics Accounting Information of Kariah Mosque: 
A Concept Paper 
Masita Hassan, Salina Abdullah, Rahayu Mohd Sihat & Norlinda Tendot Abu 
Bakar ... 749 
 
Sulh Approach in The Education Loan‘s Repayment: The Study on Education 
Loan of The National Higher Education Fund Corporation (PTPTN) 
Dziauddin Sharif, Norajila Che Man, Zainab Mohd Zain, Nasif Sidquee Pauzi & 
Ahmad Faiz Ahmad Ubaidah ... 757 
 
Assessing Managers‘ Perception towards Fitness: Examining A Few 
Procedures and Steps 
Saidin Wan Ismail & Norzaidi Mohd. Daud... 765 
 
 
CONTEMPORARY ISSUES IN ISLAMIC JURISPRUDENCE 
 
Ta'liq Talak: Antara Peruntukan Perundangan dan Amalan di Melaka 
Noormala Rabu, Halipah Hamzah, Mohd Fauzi Md Isa & 
Zainal Fikri Zamzuri ... 791 
 
Dilema Hak Suami Pasca Penceraian: Suatu Penelitian Awal di Malaysia 
Mohd Ab Malek Md Shah, Zunaidah Ab Hasan, Sulaiman Mahzan, Marziana Abd 
Malib, Akmal Adanan & Mohamad Daim Darson ... 799 
 
Penjagaan Akal Menurut Perspektif Islam dalam Konteks Maqasid Syariah 
Fadhilah Adibah Ismail, Sharifah Fadylawaty Syed Abdullah, Kamariah Yusoff, 
Azizah Zakaria & Norsalwati Sabtu ... 809 
 
Maqasid Syariah dalam Pelancongan 
Nor Azlina Abd Wahab, Norajila Che Man, Rawi Nordin, Mohamad Shafiei Ayub 






Pengurusan Harta Menurut Islam: Analisa Menurut Perspektif Maqasid Syariah 
Nor Azlina Abd Wahab, Norajila Che Man, Norafifah Ab Hamid & 
Rawi Nordin ... 835 
 
 كرفلا ملعؿوصلأا ملع فيلأت في ةيديدبذ ةيجهنم :ةيلوصلأا ؽ   
(The Science of Usuli Nuances: a Renewal Method of Writing in Usul al-Fiqh) 
نيدلا سشم مبرج دمبؿ نب ىفطصم …847 
 
The Wisdom of Polygamy in Islam: The Law and Customary Practice in 
Afghanistan 
Nasir Ahmad Yousefi... 865 
 
Pendekatan Fuqaha dalam Memahami Illah Riba bagi Emas dan Perak 
Mohd Asyadi Redzuan, Mohamad Zaki Razaly, Mohd Zainodin Mustaffa &  
Siti Noor Ain Aziz ... 879 
 
 
CONTEMPORARY ISSUES OF DAKWAH IN MALAYSIA 
 
Konsep Amar Makruf Nahi Mungkar dalam Kerangka Dakwah Islam  
Razali Musa, Wan Hishamudin Wan Jusoh, Mohd Shahril Othman, Syed 
Hadzrullathfi Syed Omar & Mohd Safri Ali ... 889 
 
Pengurusan Akidah di Malaysia Secara Berorganisasi: Satu Tinjauan Awal 
Tentang Jalinan antara Institusi Islam Kerajaan Pusat dan Negeri di Malaysia  
Sophian Rambli & Engku Ahmad Zaki Engku Alwi ... 895 
 
Toleransi Agama dalam Kehidupan Komuniti Muslim Baharu: Tinjauan dari 
Aspek Cabaran 
Azarudin Awang, Che Zuina Ismail, Azman Che Mat & Rubiah Abu Bakar ... 901 
 
Kartun Bertemakan Dakwah Islamiyah Atas Talian: Interpretasi Dakwah 
Sarkastik Dan Satira 
Fazlina Mohd Radzi & Azahar Harun ... 909 
 
The Correlation Between Salah (Prayers) and Students‘ Academic Performance 
Che Haslina Abdullah, Mahanim Omar, Raja Rosila Raja Berahim, Nur Afiqah 
Ab Latif & Che Nooryohana Zulkifli... 921 
 
Peranan Laman Facebook dalam Penyampaian Maklumat Pengurusan Pusaka 
Mohd Khairy Kamarudin, Mohd Hafizie Suhaimi & 






Muslims in South Korea: The Way of Life 
Mahsuri Khalid, Ashirah Fatihah Mohd, Nurauni Aqilah Mohd Khir, 
Nur Nabila Mazlan, Nur Farhanah Mahamad Halid & Noraini Jamal... 943 
 
Kajian Awal Tahap Kesukarelawan di Kalangan Rakyat Johor, Malaysia 
Nik Rozilaini Wan Mohamed, Abdul Rasid Abdul Razzaq, Rohayu Roddin & Nor 
Asikin Shaharuddin... 963 
 
Perubahan Akhlak Saudara Kita Selepas Memeluk Islam di Johor 
Nur Najwa Hanani Abd Rahman, Mohd Farhan Ahmad, Noraishah P Othman, 
Siti Fairuz Sujak & Luqmanulhakim Ab Rahman... 969 
 
Dakwah Melalui Media Sosial: Penerimaan dalam Kalangan 
Warga IPD Setiu, Terengganu 
Azman Che Mat, Khairul Azhar Abd. Karim, Azarudin Awang, 
Ahmad Fakrulazizi Abu Bakar, Nor Shaifura Musilehat &  
Ahmad Zulfadhli Nukman... 987 
 
 
ISLAM AND COMMUNICATION 
 
 
Akhlak Terbina Komunikasi Sempurna 
S.Salahudin Suyurno, Mohammad Taufik Md Sharipp, Mohd Shafie Ayub,  
Mohd Zaid Mustafar & Mohd Zin Junoh ... 997 
 
Aplikasi Syarat Kesahihan Hadith terhadap Model Komunikasi Berkesan 
Muhammad Taufik Md Sharipp, Muhammad Faidz Mohd Fadzil, Mohd Zaid 
Mustafar, Mohd Khairul Nizam Mohd Aziz & S Salahudin Suyurno ... 1005 
 
Komunikasi IntraPersonal dalam Dialog antara Agama: 
Pengalaman Saudara Baru  
Azarudin Awang, Che Zuina Ismail, Azman Che Mat, Noor, Hasyimah Sulaiman 
& Wan Noor Hazlina Wan Jusoh ... 1015 
 
Pembangunan dan Pengesahsahihan Instrumen Manhaj Rabbãniyyah sebagai 
Indikator Komunikator Islam  
Muhammad Taufik Md Sharipp, S Salahudin Suyurno, Mohamad Shafiei Ayub, 
Abdul Raf Ridzuan & Mariam Farhana Md Nasir ... 1023 
  
Media Baharu dan Budaya Popular Islam: Peranan dan Realiti 
Aini Faezah Ramlan, S Salahudin Suyurno, Muhamad Shafie Ayub, Rosilawati 









Unsur-unsur Takmilah dalam Filem Islam 
Mohamad Shafiei Ayub, Muhammad Taufik Md Sharipp, Aini Faezah Ramlan,  
Abdul Qayuum Abdul Razak, S Salahudin Suyurno & 
Ahmad Faiz Ahmad Ubaidah ... 1037 
 
 
ISLAMIC EDUCATION DEVELOPMENT 
 
Gagasan Madrasah Al-Zahra‘: Penubuhan Universiti Islam di Akhir Kerajaan 
Turki Uthmani 
Mohd Nasir Ayub, Surita Hartini Mat Hassan, Muaz Mohd Noor, 
Noor Hidayah Kasim & Rafidah Amat ... 1055 
 
Kaedah Hafazan: Suatu Tinjauan Ringkas 
Siti Suriyani Sulaiman ... 1071 
 
Pembelajaran Berpusatkan Pelajar dan Pencapaian Pelajar Bahasa Arab 
Azman Che Mat, Muhammad Saiful Anuar Yusoff, Azarudin Awang, 
Ahmad Fakrulazizi Abu Bakar, Nor Shaifura Musilehat & 
Ahmad Zulfadhli Nukman ... 1087 
 
Perlaksanaan Pendekatan Pembelajaran Berasaskan Permainan Digital bagi 
Kursus CTU 281: Kesan terhadap Prestasi Akademik dan Motivasi Diri 
Pelajar Grafik di UiTM Alor Gajah 
Ilinadia Jamil, Azahar Harun, Fatrisha Mohamed Yussof, Nor Yus Shahirah 
Hassan & Fazlina Mohd Radzi ... 1095 
 
Analisis Kerelevanan Kurikulum Kursus Pemikiran dan Tamadun Islam 
(CTU151) terhadap Pelajar di UiTM 
Rubiah Abu Bakar, Che Zuina Ismail, Azarudin Awang & Noor Hasyimah 
Sulaiman ... 1107 
 
Hadith's Source of Reference Finder Browser Extension 
Mohamad Hafiz Khairuddin, Nur Azalizana Ahmad Saru, Mohd Hafifi Mohd 
Supir, Anwar Farhan Zolkeplay & Mohd Taufik Mishan... 1117 
 
Peranan IPTA dan IPTS dalam Menerapkan Pendidikan al-Quran di dalam 
Kurikulum sebagai Kursus Teras bagi Semua Pelajar Islam di Malaysia: 
Kajian Awal di Beberapa Buah IPT di Malaysia 
Nor Ashiqeen Jamaluddin, Raihana Farahiyah Abdul Rahman, 







Hukum Kanun Brunei dan Hukum Kanun Melaka: Suatu Ristaan Sejarah 
Haji Dzulkiflee Haji Abdul Latif... 1143 
 
ةيناسنلإا ةراضبغا ىلع هرثأك بطلا ؿابؾ في تُملسبؼا ءاملع دوهج 


















Bismillahirrahmanirrahim. All praise to Allah SWT. Blessing and Prayers be 
upon Prophet Muhammad SAW, and also to his family members, kindred‘s, 
companions and his followers who adhere faithfully to his teaching.  
 
I would like to express my gratitude for this invitation to write a few words 
in conjunction of this proceeding. Heartiest congratulations go to the organizers 
of the 2
nd
 International Islamic Heritage Conference 2017 (2
nd
 IsHeC2017) that 
was held on 14
th
 – 15th November 2017. Congratulations also to the editors for 
their efforts in publishing the articles presented at the 2
nd
 IsHeC2017.  
 
Proceeding of 2nd International Islamic Heritage Conference 2017 is a very 
noble effort as it adds to the corpus of literature on Islamic based research in 
various disciplines of knowledge. I hope that this proceeding can be a catalyst for 
the germination and strengthening of Islamic knowledge. 
 
Finally, I wish to extend my sincere appreciation to all parties involved in 
the publication of this proceeding especially Academy of Contemporary Islamic 
Studies (ACIS) UiTM Melaka, Center for Islamic Philanthropy and Social 
Finance (CIPSF), Pusat Jaringan Industri, Komuniti dan Alumni (PJI & A) UiTM 




DATUK PROF. MADYA SABARIAH MAHAT 
 
Rektor, 
Universiti Teknologi MARA Cawangan Melaka, 
























In the name of Allah, the Most Beneficent, the Most Merciful. All praise is 
due to Allah SWT, the Almighty. We all praise Him, seek His Help, and ask for 
His Forgiveness. We seek refuge with Him from the evil of our souls, and from 
our sinful deeds. He whom Allah SWT guides, no one can misguide him, and 
whoever Allah SWT misguides, no one can guide him. Blessings and prayers 
upon His Messenger Prophet Muhammad SAW. We would like to express our 
thorough and sincere gratefulness to Allah the Almighty, who has given us the 
opportunity to write, edit and complete the Proceeding of 2nd International 
Islamic Heritage Conference 2017. 
We wish to extend our appreciation to YBhg. Datuk Associate Professor 
Sabariah Hj. Mahat, Rector of Universiti Teknologi MARA (UiTM) Cawangan 
Melaka for her full encouragement in ensuring the success of the 2
nd
 IsHeC2017 
and also the publication of this proceeding. Special thanks to YBrs. Associate 
Professor Dr. Shafinar Ismail, Deputy Rector of Research and Industrial Linkage 
UiTM Cawangan Melaka for her continuous support in 2
nd
 IsHeC2017.  
A great deal of appreciation also goes to the Center for Islamic 
Philanthropy and Islamic Finance (CIPSF), Uni-Charity Society, ACIS UiTM 
Cawangan Melaka and UiTM Press for their tremendous effort in making the 2
nd
 
IsHeC2017 a success. 
This proceeding comprises the articles that were presented in 2
nd
 IsHeC2017 
which held on 14 hingga 15 November 2017 at Avillion Hotel Melaka. 
Hopefully, the Proceeding of 2nd International Islamic Heritage Conference 
2017 will give a clearer view of various contemporary issues in Islamic-based 
research in this country and the Muslim world as a whole. Finally, we hope that 
this proceeding may inspire and motivate its readers in initiating attempts and 
contributions for the sake of Muslim ummah. 
 
 
MOHD FAIZAL P. RAMELI 
ABDUL QAYUUM ABDUL RAZAK 
MUHAMAD TAUFIK MD SHARIPP 
MOHD ZAID MUSTAFAR 
MOHD KHAIRUL NIZAM MOHD AZIZ 
RAWI NORDIN 



















THE WISDOM OF POLYGAMY IN ISLAM: THE LAW AND 







This paper aims to review the wisdom of polygamy in Islam, how the Prophet 
Muhammad (s.a.w) put it into practice by his divinely guided lifestyle and its 
practice in Afghanistan. Ninety nine percent of Afghanistan‘s populations are 
Muslims and yet women in polygamous marriages are subjected to ill-treatment 
– a treatment which is often sanctioned by customs and/or the decisions of the 
so-called Jirga (elders council). This paper explains that the polygamy related 
customs and the Jerga‘s decisions in Afghanistan are contrary not only to 
Islamic Law but also Afghanistan domestic laws and international human rights 
law.   
 
Keywords: polygamy, law, custom, rights, Jirga. 
 
INTRODUCTION  
Allah alone, the All-Merciful, deserve all praise and thanks, Lord of the universe, 
its creator and sustainer. Blessings and peace be upon the last of the prophets and 
messengers, Muhammad, his family and companions and all those how follow in 
his footsteps till the end of time 
Prior to the emergence of Islam, the Arabian Peninsula was characterized 
by a wide range of marriage practices. As Leila Ahmed states in her work, 
Women and Gender in Islam
244
, "evidence suggests that among the types of 
marriage practiced was matrilineal, uxorial marriage, found in Arabia, including 
Mecca, about the time of the birth of Prophet Muhammad (s.a.w) the woman 
remaining with her tribe, where the man could visit or reside with her, and the 
children belonging to the mother's tribe as well as polyandrous and polygamous 
marriages. Before the revelation of the Holy Qur‘an, or almost 1400 years ago, 
Polygamy was a custom and unlimited.  Also in Pre-Islamic Arabia a variety of 
different marriage practices existed. The most common and recognized types of 
marriage at this time consisted: agreement marriage, capture marriage, purchase 
marriage, inheritance and temporary marriage. 
Polygamy in Islam is a favorite topic for the critics of Islam and its 
message. It is a complicated aspect of marriage in Islam in which the welfare of 
the community supersedes the desires of the individual (women). Nowadays, 
polygamy is usually viewed as a right that man has but should not take, or as a 
law that is outmoded and in need of being abolished.   
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The common and basic issues in the legal framework of Islamic countries, 
including Afghanistan, which are related to the family law these concerns are 
addressed in the Civil Code of Afghanistan. The people in Afghanistan are 
adherents to the Hanafiyy Madhab, and therefore, courts in Afghanistan adhere to 
Hanafiyy Madhab in their legal frameworks and judgements.  
For this reason, the Hanafiyy Madhab was practiced until the Civil Code 
came into effect in 1977. The Afghan Civil Code intends to draw a clear 
demarcation polygamy to ensure that injustice is not perpetrated in the form of 
extramarital manners. This makes the review of polygamy imperative, as involve 
the most basic unit of a society, which is family. 
 
DEFINITION OF POLYGAMY 
Polygamy means a system of marriage whereby one person has more than one 
spouse. Polygamy can be of two types. One is polygyny where a man marries 
more than one woman, and the other is polyandry, where a woman marries more 
than one man. In Islam, limited polygyny is permitted; whereas polyandry is 
completely prohibited.
245
 Many books used polygamy therefore, this paper used 
polygamy as having two and or more wives at the same time. 
 
THE RULES AND CONDITIONS OF POLYGAMY UNDER ISLAMIC 
LAW 
Prior to the advent of Islam, polygamy was a common practice. Biologically 
speaking, when the population is scarce, polygamy is a great way to ensure the 
survival of a species. By the advent of Islam, the world is well populated, and the 
Qur‘an set out in defining the practice of polygamy. Polygamy was originally 
intended to honour the wives and children of fallen warriors in the path of Islam. 
This is best demonstrated by the marriage of the Prophet (s.a.w), where all of his 
wives, with the exception of Aisha, were widows. The Qur‘an permits the 
practice of polygamy, under strict conditions. Allah (s.w.t) says to the effect: 
 
ۖ َعَاتُس َٚ  َزَُلاث َٚ  ٰٝ َْٕث َِ  ِءاَغٌِّٕا َٓ ِِّ  َُُىٌ َبَاط ا َِ  اُٛحِىَٔاف ٰٝ َِ َاَر١ٌْ ا ِٟف اُٛطِغُْمذ ََّلاأ ُْ ُرْفِخ ْ ِإ َٚ 
اٌَُُٛٛؼذ ََّلاأ ٰٝ ََْٔدأ َِهٌ َٰر َۚ ُْ ُُىٔا َّ ٠َْأ ْدََىٍ َِ  ا َِ  ْٚ َأ ًّجَذِحا َٛ َف اٌُِٛذَْؼذ ََّلاأ ُْ ُرْفِخ ْ ِ َإف 
―If ye fear that ye shall not be able to deal justly with the orphans, 
marry women of your choice, two, or three, or four; but if ye fear 
that ye shall not be able to deal justly (with them), then only one, 
or (a captive) that your right hands possess. That will be more 
suitable to prevent you from doing injustice‖.246  
 
The Qur‘an emphasises the message of  adl (justice), where it does not 
simply mean equal rights of treatment on lodging, clothing, and other domestic 
requirements, but also equal distribution of love, adoration, and care. Seeing as to 
how it is impossible to be perfectly fair, the Qur‘anic injunction is in some ways a 









prohibition to the practice. The Qur‘an is also clear on the fact that monogamy is 
perfectly attainable and preferred in a societal context. This is in accordance with 
the verse ―…this is better to prevent you from doing injustice‖247 actually means 
that failure to adhere to the commandments in this verse will bring about severe 
punishment from Allah (s.w.t). It is a misconception that Islam allows its 
followers to marry four wives at the same time. Islam categorically prescribes 
certain conditions according to which, a man could marry more than one wife.
248
 
Despite the fact that polygamy is permissible in Islam, it would be useful to 
examine the conditions that are attached to this practice. 
A man can be married to multiple wives as long as he possesses 
perfection and wisdom enough for him to be impartial to all of his wives. The 
interpretation of the clause; ―…marry women of your choice…‖249 signifies that 
the spousal life is not going to be delightful until they adhere to the following few 
simple conditions of polygamy:  
1. The provision of the financial solvency, along with sufficient wealth, 
should be secured for decent living for the families. A wife is not 
permitted to have multiple husbands, and will therefore be 
vulnerable if her polygamous husband is not financially supporting 
her and her offspring. 
2. The man must also be able to satisfy all of his wives equally, and not 
show favouritism to any of his wives. Prophet Muhammad (s.a.w), 
has mentioned  
―Whoever has two wives and leans unduly to one of them will come 
on the day of judgment with half of his body leaning.‖250  
 It compels men who are in a polygamous marriage to divide their 
times equally with all their wives, and also share the same levels of 
affection with them.  
3. The man must be wise and rational. He must also be fair in even 
trivial matters such as food, clothing, and treatment of all his wives. 
A man is required to keep this level of commitment even if he is ill. 
This is being clarified by the actions of Prophet Muhammad (s.a.w) 
as testified by his wife Aishah:  
 ―Allah‘s messenger would visit all of his wives when he was sick 
and would ask them where he shall be tomorrow‖.251  
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When it became challenging for the Prophet (s.a.w) to relocate, he 
asked for their permission to be with Aisha. It was related that: 
―when Allah‘s Messenger was ill,  he called all his wives together 
and said, ―verily, I am no longer able to visit all of you, so , if you do 
not mind that I remain with Aisha, please allow me to do so.‖252 
 This shows that if a husband wants to spend more time with one 
wife, the other wives need to give their consent.  
Polygamy is often a complicated aspect of marriage issue in Islamic 
countries where communal welfare supersedes individual ones (women). 
Throughout Afghanistan, polygamy is normally viewed as being a right of a man, 
but its practice makes it highly undesirable, and the call to be abolished. 
Nowadays, women organisations often attempt to hide it for its existence. This 
approach is flawed and instead of hiding it, they should attempt to synchronise it 
with the current lifestyle and see how it can help Afghan society.
253
  
The best example of those who practiced polygamy was the Prophet 
Muhammad (s.a.w), at the beginning he married only one wife Khadijah, and 
after her death, he married widows and took their children in as his own, and 
raised them under his care. These children were either war orphans or were in 
desperate need of parental attention. That is why the Prophet (s.a.w) married these 
widows because it proves that one of the reasons permitting polygamy is the need 
of parental care for orphans, as stipulated in the Qur‘an. The Prophet (s.a.w) also 
said: 
 
 ―A woman maybe married for four reasons: for her property 
(wealth), her rank (lineage), her beauty and her religion. 
However, you should marry the one who is religious and you be 
satisfied‖.254  
 
However, it is believed that the reasons for men taking second wives in 
Afghanistan have much to do with beauty and wealth; spirituality is seldom a 
deciding factor. The aforementioned conditions are actually almost impossible to 
fulfil in Afghanistan, as the women themselves do not seem aware of their own 
rights. 
 
THE WISDOM AND PHILOSOPHY OF SEVERAL MARRIAGE OF 
PROPHET MUHAMMAD (S.A.W)  
Study the life of Prophet Muhammad (s.a.w) and you will see that the Prophet 
was a man of highest character even long before he started preaching Islam.  At 
the age of twenty-five, Prophet Muhammad (s.a.w) married a famous and a highly 
respected lady of Mecca, by the name of Khadija bint Khuwaylid, who was older 
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than him in age.
255
The important thing is that he remained married to her for 
twenty-five years until she passed away in Mecca. Two years after her death, the 
Prophet migrated from Mecca to Medina where he founded the first Islamic 
society.  
So for the first 50 years of his life, the Prophet had only one wife 
Khadīja, whom he loved dearly and who was one of the strongest pillars of 
support in promoting his. During the last 13 years of his life, he married other 
wives. All the marriages of the Prophet, other than that with Khadija had a good 
political or religious rationales, like to providing protection and dignity of 
widows, for example, he married Sawdah bint Zam‗ah whose husband had died in 
Abyssinia when she returned to Mecca, she was a widow; and her father and 
brother were not only infidels but also enemies of Islam. She could not seek 
shelter with them; they were so much opposed to Islam that they could even 
torture her to death. The Prophet, now a widower himself, married Sawdah in 
order to provide protection to her as well as to forge important link of kinship 
with his opponents
256
, to set the salve free, for example, Juwayriyyah bint al-
Hãrith. زساحٌا دٕت ح٠ش٠ٛج After the Battle of Banu Mustaliq in the 5th year AH, the 
Muslims took two hundred families of that tribe in slavery. Juwayriyyah, the 
daughter of the chief of that tribe, had become a widow. The Prophet set her free 
and married her. Why? The Muslims, who had made the two hundred families of 
Banu Mustaliq their slaves, realized that by Juwayriyyah‘s marriage to the 
Prophet, all these two hundred families were now related to the Prophet by 
marriage. Out of courtesy to the Prophet, the Muslims set them free.  Impressed 
by this nobility, the whole tribe of Banu Mustaliq became Muslim. By this 
marriage, the Prophet was able to transform a hostile tribe into an ally. to forge 
friendly relationship for the sake of Islam. For example, He married with 
Safiyyah bint Huyaiy ibn Akhtab the daughter of the chief of Banu Nadhir, a 
Jewish tribe of Khaybar. She became a widow when her husband was killed in the 
Battle of Khaybar. She was taken as a captive by the Muslim forces. The Prophet 
married her to establish marriage ties with her Jewish tribe.  
 
THE LAW AND CUSTOMARY PRACTICE OF POLYGAMY IN 
AFGHANISTAN 
Polygamy and its particular condition are vividly described in holy Qur‘an, 
Hadith, and Civil Code of Afghanistan in many situations. But in Afghanistan, 
women are risking their lives by simply entering into polygamous marriages. As 
mentioned over and over again, consent does not seem to be of concern in 
Afghanistan. It was also mentioned that marriage requires the consent of the 
woman in question, and in polygamy, a husband who is taking a second, third, or 
fourth wife will require the consent of the preceding wives. The next section 
analyses three factors; the first one is for men intending to practice polygamy, 
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while the second involves woman consent in allowing husband to marry, and the 
third one woman  being married to a married man. 
 
Elements related to Man‟s Polygamous Practices in Afghanistan 
In Afghanistan warlords are particularly fearful, and this fear had caused some 
families to give their daughters to these warlords. Ironically, most of these 
warlords are married more than four times despite the prohibition of that in Islam. 
In order to get away from this prohibition, a warlord would divorce one of his 
wives and wed another that catches his fancy. This is exemplified in the case of a 
commander in Bamyan province, where upon spotting a local girl, ordered his 
soldiers to kill her husband, and forcibly married her. He cowered all his current 
wives into giving him consent, and the family of the girl were also forced to 
consent to the marriage. Power along with duress plays a tremendous role in 
oppressing families to accept polygamous marriages.
257
 This occurs through the 
followings:  
 Lack of rule of law. In places where rule of law is scarce, the most 
powerful local chieftain is the law, and they will usually act in a 
manner they prefer. 
 Factor of tribal influence. There are many tribes within the Afghan 
societies, and each tribe has a lord. These lords use their positions to 
force families to hand over daughters to them or whomever they 
choose for marriage. 
 Wealth and strong economy can make men marry several times. Most 
of the men that have married for the second occasion cited the reason 
of being financially established. For illustration, Adullah Shafiq from 
Herat province explained, ―I am thankful to God that I have wealth 
and can afford everything involving my wives and children daily 
expenses.‖258  
Determined by what is mentioned above, and according to Article 86 of 
the Civil Code of Afghanistan, it can be inferred that mere strong economic 
feature without other conditions being fulfilled is not sufficient to justify 
polygamy. A man should be compelled to provide a valid reason for taking a 
second wife. The unsuitable traditions are profoundly involved in a number of 
marriages. The custom itself can be directly considered as one of the elements of 
polygamy. As an example, if parents selected an illiterate bride for their educated 
son, the son still has to abide by the wishes of his parents simply because of 
obedience. It is considered that this may no longer be the case in the nearby 
future, where men would yearn for wives of the same education level. This is also 
prevalent in certain tribal customs, where Afghan men take second wives to fulfil 
tribal obligations. Reports are rife with cases where men compete along tribal 
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lines, which have affected lives of individuals. These competitions involve men 
being compelled to take second wives simply because someone from another tribe 
has done so. Some might even attempt to go further, by taking third or fourth 
wives.  
Single Afghan women are terrified by this competitive behaviour and they 
are hoping that they will be rescued from this fate before it befalls on them. 
Generally speaking, men who took second wives regretted their decision as they 
face numerous problems. This is due to the fact that such marriages are 
vulnerable and are wrought with traditions and customs.  
It is ascertain that failure of a wife to reproduce can be a reason for a 
husband to take a second wife. In some extreme cases, a husband might also kill a 
wife for not being able to bear a son. For example, a woman in north-eastern 
Afghanistan was arrested for allegedly intending to strangle her 22 years old 
daughter-in-law for becoming pregnant with baby girl. The husband is suspected 
to be involved as well, but fled before he could be arrested. The son was a soldier 
in a local militia, and is currently enjoying an unlimited political support. Militia 
groups enjoy political patronage, and are perpetrators who commit abuses, 
robberies, and extortion. Local villagers claimed that he frequently abused his 
wife. This case occurred in Kunduz province. The new born girl was fortunately 
unharmed; Kunduz police chief, Sufi Habib, told the BBC that: 
 
―The mother gave birth to a third girl two months ago. The 
husband and mother-in-law strangled her for giving birth to a 
third daughter.‖ 
 
The Director of Kunduz Women's affairs, Nadira Gya said "it has been a 
ferocious crime dedicated against an innocent woman". Local and tribal elders 
from the district condemned this killing, saying it turned out a work of ignorance, 




Unfortunately, the birth of a boy is a cause of celebration in Afghanistan, 
while a girl is seen as a burden. Some wives in Afghanistan were abused due to 
their failure of bearing sons. In a traditional Afghan home, not having a son is an 
extreme burden. There is a saying: ― dar khanai k pesar na basha o khana tarik 
ast‖ which connotes that a ―family with no son is actually home  without light‖. 
This proverb outlines the worth of a son to a family and therefore in such a case, 
the family would usually opt for a second wife who may be capable of delivering 
them a son.  
These are tragic signs of gender discrimination that is widened in Afghan 
society, regardless of urban or rural communities. This discrimination is ingrained 
into the society‘s mind set, and is present in almost all phases of life. Women in 
Afghan society are being abused from day one in their families‘ houses to the 
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house of their in-laws. Due to the lack of medical understanding, men tend to put 
women‘s barren status on the wives and not the husbands. The reasons that 
determine as to whether a woman is to give birth to a baby girl or boy: 
 
―Humans are made up of 23 pairs of chromosomes, these 
chromosomes are vital or even somatic, and with one of them 
being the sexual chromosome. The sexual chromosomes in men 
are termed XY, while for women, its XX. If a mother contributes 
an X chromosome and the father contributes an X chromosome 
as well, the child will be female, and if one of the parents 
contributes a Y chromosome, the child will be a male. This 
simple explanation goes to show that it is not completely the 
fault of the wives if they could not bear a son.‖260 
 
All of the elements being discussed in this context are contradictory to 
both Islamic jurisprudence and Afghan Civil Code. The Civil Code permits 
childless men to take second wives, but even then, certain terms and conditions 
needs to be fulfilled prior to doing so. 
Predominantly, childlessness is another deciding element for men to be 
married for the second time. A man is permitted to take a second wife if the first 
is barren.
261
 This is recognised in the Afghan Civil Code, where it authorises men 
who are with barren wives to take second ones, when the first wives are childless 
or when suffering from diseases which are hard to be treated.
262
  
The question that comes from this is how the barrenness is to be 
determined. Due to the shortage of medical facilities and the doubt of a 
patriarchal society, the benefit of the doubt frequently edging the husband; there 
are no prenuptial medical check-ups required in Afghanistan, and the marriage 
certificate does not require any sort of medical certificate to be provided. It is also 
not a requirement where medical doctors are scarce. Women afflicted with 
diseases that cause barrenness face particular challenges, as their husbands can 
exploit their illness to marry for the second times. There are some husbands in 
spite of getting financial help from the state to treat their wives; they will use 
these monies to get marry elsewhere.  
This is nearly a common practice, with all Afghan men being interviewed 
admitted to doing this, despite the fact that their wives illnesses are perfectly 
curable. It should also be pointed out that 30 per cent of women lost their lives 
because of this. This serves to highlight the lack of attention that women receive 
when they suffer from minor treatable diseases.
263
 Another inhumane local 
practice seen nowadays throughout the Afghan society is referred to as a crook 
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marriage. Statements from witnesses in Kabul said that a man after a few years of 
childless marriage would normally negotiate with his first wife to marry for the 
second time, and when the second wife delivered a baby, the man divorced her 
and kept the child with himself. It is a kind of persecute that women in 
Afghanistan are undergoing. 
 
Elements related to Women getting married with a Married Man 
The Afghan women play a specific role in arranging the marriage. The Civil Code 
of Afghanistan considers the contentment of couple to be one of the basic 
conditions for the arrangement of marriage. For the proper contract of marriage 
the observance of the following terms are required:  
1. Offer and acceptance should be affected correctly by the parties to 
the contract or by their guardians; 
2. Presence of two witnesses; and 
3.  Non-existence of permanent or temporary legal prohibition between 




 If one of the couple shows unwillingness, the marriage is considered 
void. However, the reality is that despite these codes and laws are in place, 
however in practice, many forms of forbidden marriages are still being practiced 
in Afghanistan. Some of the situations compelling women to give consent to 
second wife are discussed below: 
1. The consent of a woman was simply not asked for; in other words, 
forced marriage, such as baad (retribution of a woman for a murder, 
to restore peace), marriage in childhood, baadal (exchanging of 
daughters), and marriage of widows to her husband‘s family 
members, as already discussed in Chapter Two. 
2. Where women consent to marrying a married man due to 
desperation. Studies have highlighted the fact that the most 
significant element behind polygamy in Afghanistan is the lack of 
centralisation of the family. Other elements, for instance economic 
difficulties, and conventional practices make women vulnerable 
instead of independent. Also, girls do not possess economic 
independence in many parts of Afghanistan.  
 
Meanwhile, many girls are seen as burdens by their relatives, and also 
have to deal with massive limitations on the account of the lack of association 
with parents. Consequently, they are forced to marry a married man. This is due 
to the lack of presence of the parents. There are other sorts of situations that force 
women to marry in this situation. Lack of mother cause problems such as 
misbehaviour of having a step-mother, lack of attention from the father, as well as 
deprivation from the father‘s favour, cause girls to want to marry a married man, 
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especially when only the mother is still alive, as this will help them both 
financially as well.  
The absence of parents in a single parent household has negative impacts 
on child development in Afghanistan, especially, in education, custody, and 
health. The EVAW considers the following acts as violence against women: 
battery and laceration,
265
 harassment or persecution,
266
 prohibiting access to 
education,
267
 and marrying more wives without the observance of article 86 of 
Civil Code.
268
 This is substantiated by Article 35 of the EVAW which says:  
 
―If a person who prohibits a woman from the right of education, 
work and exercising her other rights as provide by law, 
considering the circumstance the offender shall be convicted to 
short term imprisonment not more than 6 month.‖269  
 
Unawareness of a suitors‘ marital status is certainly a point of contention. 
As it is required by law in Afghanistan that, a woman must be made aware of the 
suitors‘ status as a married man prior to entering into a marriage contract with 
him, but in practice, it is not always the case. The Afghan Civil Code states that: 
 
―During a marriage, when a person conceals his previous 
marital status from the newly wed-wife, and does not secure the 
clear consent and agreement of his wife, in the case where she 
contends to not continue living with the husband, she can 
demand divorce from the court in accordance with the provision 
of article 183 of this  Civil Code.‖270  
 
For the polygamous marriage, the Civil Code states that: 
 
―A person who marries with more than one wife without the 




 of the Civil 
Code, he shall be sentenced to short term imprisonment of not 
less than 3  months.‖273 
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Practically, the findings indicate that the percentage of men marrying 
without informing their second wives about their current marriage status is about 
35 per cent.
274
 This percentage is still increasing instead of decreasing because the 
economic problems play a powerful role in persuading women to marry a wealthy 
married man. Low financial stance forces poor people families to offer their very 
young daughters for marriage to a married man with the implicit promise of 
ensuring the daughter‘s financial welfare. Also, women who consent to marry 
some of rich men, normally hope that by sacrificing their lives, they could 
alleviate the suffering of their immediate families.  
Here are a few cases associated with women who consented to marry a 
married-man due to economic considerations. A lady from Parwan province was 
interviewed and she said: 
 
―Our father did not have money to solve our financial problems. 
We could only have meal one time a day and would stay hungry 
the rest of the day. Therefore, I married a rich married man, who 
promised to assist my father.‖275 
 
Another woman from Ghazni province was interviewed and she quoted: 
 
―My father was old and I was the only younger girl in my family. 
I was compelled to marry a rich married-man; since I wanted to 
help my father.‖276 
 
A lady from Herat also said: 
 
"After the death of my husband, I had three children. All of them 
young and only one of them used to go to school. I could not 
send him to school because I did not have money. At the time, I 
never wanted him to remain uneducated. I was worried about 
their future and no one to assist me. I had to marry a married-
man who pledged to pay for my children‘s expenses.‖277 
 
The threat of divorce is additionally on the list of elements that will 
attract the particular consent of wives. Wives are compelled to permit their spouse 
to marry a second wife in order to avoid their husbands from divorcing them. 
Elements related that Women‟s Silence on the Husband‟s Second Marriage 
The research indicates that most women do not consent for their husbands to take 
second or several wives. In other words, the husband, without having the consent 
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of their wives, decides to marry a second, third, and fourth girl. This issue is 
specifically being addressed under Article 87 Civil Code of Afghanistan, as it 
notes: 
 
―A woman, whose husband has married contrary to the 
provisions of Article 86 of this Civil Code, can demand divorce 
from the court in accordance with the provisions of Article 183 
of Civil Code on the grounds of separation caused by damage or 
loss.‖  
 
The awareness of the wife regarding the husband‘s second marriage is one 
of the preconditions of polygamy. However, in practice, the wives remained quiet 
due to the following reasons:  
1. Majority of women in Afghanistan are not aware of their simple 
rights with regards to the one mentioned under the Civil Code; as 
they are deprived of basic education. 
2. A number of women are familiar with their protection under the law, 
but on the account of weak judicial system, and other bureaucratic 
obstacles within the courts, they chose not to pursue any matter. 
3. Due to stresses endured from the ruling community, contacting the 
particular court is regarded as a shame and a disgrace, particularly 
for women, and due to this, women usually do not contact the courts 
in order to vindicate their rights. 
4. Fear of their spouses and their in-laws, and fear of being dishonoured 
are also contributing factors as well. 
Hekmatallah Muradi indicates some other significant reasons in his that 




i. Anxiety about divorce. Since divorce is generally deemed a cultural 
disgrace, the loved ones and family members on each side are likely 
to accept polygamy to be a last resort as an alternative to seeing the 
particular marriage dissolve.  
ii. Anxiety about the future of their children custody. They are afraid that 
they would not be given their children custody in case of divorce. 
iii. Financial instability. Because women mostly rely on their husbands to 
cover their expenses, but if they are being divorced, they risk losing 
all financial supports that are expected to be given by the husbands. 
Meanwhile, the unprecedented needs and standards of living make 
impartiality amongst several wives and children very hard to keep. Conditions 
associated with life changes as a result of various stages of all time. While the 
basic principle of Islam is usually kept, they need to interpret it within the light of 
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new socio-economic problems is noticeable. Islam helped polygamy for the 
protection of women and their substance. Yet polygamy within this country is 
practiced, especially among the elites in such fashion of being detrimental to the 
rights and interests of women. 
What the researcher finds about conditions related to polygamy revolves 
around justice, which is regarded as one of the major problems. It is impossible to 
find a man who has been able to behave accordingly in respecting the rights of his 
wives. For example, the Civil Code provides that if a person has more than one 
wife, he cannot force them against their consent to reside in a single residence.
279
 
Yet, it is hard to find a man in Afghanistan who has more than one wife and 
provide them separate residence. 
 
CONCLUSION  
Polygamy is considered as part of the societal necessities. Islam applies specific 
conditions and places limits on those attempting to practice it. However, 
regretfully, in Afghanistan, the men circumvent the limits and abuse women vis-
a-vis separation and divorce. Before Islam, polygamy existed with virtually no 
conditions. However, with the advent of Islam, it limited the number of wives a 
person can marry up to four. 
In the domestic context, the Civil Code of Afghanistan has not properly 
addressed this problem. Family Courts are not in operation everywhere in the 
country to follow up with this kind of cases, and almost all of the family 
conditions are handled in ordinary courts. 
Majority of Afghani people in recent time regard polygamy as 
incompatible with the current economic situation. Most of the polygamists are 
usually illiterate, but are financially secure, and with influential roles. It is clear 
that most men are involved in polygamy because of tribal competitive events, 
limited number of sons and women exploitation. Women remained silent when 
their husbands take new wives because they fear divorce, their futures, children‘s 
welfare, and violent life. 
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